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CHAPTER ONE

THE STUDY OF BIBLICAL INTRODUCTION
ISAGOGICS

Theology consists of the thorough study of Scripture (exegetical theology) and the proclamation of Scripture (practical theology). 

Isagogics as a theological discipline is the initial stage of exegetical theology. The word isagogics is derived from the Greek εἰσάγειν, which means “lead in,” or “introduce.” Isagogics is thus the technical name applied to the study of biblical introduction. In its larger scope the term “isagogics” includes many areas of study relating to background information that provides help in gaining a better understanding of the biblical text: issues of authorship, genre, languages, culture, archaeology, geography, history, chronology, and textual transmission.  All of these elements are treated in this course, but for us at Wisconsin Lutheran Seminary the primary focus of any course of scriptural study is to be on the content of the biblical text. Therefore, this course goes beyond the scope of traditional isagogics into the area of biblical survey.  A careful reading and study of the biblical text itself is the most crucial part of this course.

While isagogics involves an introduction to the text and biblical survey scans the text for content, exegesis (Greek ἐξέγεισθαι: show the way) is a thorough interpretation of the biblical text on the basis of the original Hebrew and Greek texts. At Wisconsin Lutheran Seminary the Old Testament exegetical courses are Genesis 1-25, selected Psalms, and Isaiah 40-66.  Spot exegesis of key passages of the Old Testament is included in this isagogics course and in the dogmatics courses.

TWO DEPARTMENTS OF ISAGOGICS

A. General introduction  deals with the canon (which books of the Bible are recognized by the Christian church as inspired, and therefore serve as the authoritative rule of religious faith and practice), as well as with the resources and the principles of textual criticism (how do we establish the original reading of the text from the extant variants?).

B. Special introduction leads into the individual books of the Bible, giving the basic message of each book, its general content, its authorship, its time and purpose of writing, and major difficulties.

This course is the latter of the two, a course in special introduction, with the greatest stress upon content of the biblical text rather than on critical theory about the text, as is often the case in contemporary courses in isagogics. Attention is given to an evaluation of the historical‑critical method of Bible interpretation but only after a consideration of the claims that the biblical text makes for itself.

The subjects of the Old Testament canon and Old Testament textual criticism are given a fuller treatment in the Senior isagogics course, which focuses on the poetic and prophetic books.

Our stress upon biblical content is unique in these days of critical analysis and theory, which results from the fact that most biblical scholars no longer accept the doctrine of the verbal inspiration and inerrancy of the Holy Scriptures. Most contemporary scholars have much to say about the Bible rather than letting the Bible speak for itself. 

Our goal is to let the Scriptures speak to us. It is not so much that we interpret the Scriptures, but that the Scriptures interpret us — showing us where we came from, who we are, where we are going, and how we will get there.

For us the Old Testament is the story of God’s love.  We see how he created the world and us with it, how through Adam and Eve we fell into sin, how he gave the gospel to Adam and Eve and to all their descendants, and how he kept this promise alive for thousands of years until Christ the Savior was at last born in Bethlehem.  The whole Old Testament is simply an exposition of Genesis 3:15:

I will put enmity between you and the woman, 

and between your offspring and hers. 

He will crush your head,

And you will strike his heel.

For centuries the battle raged between the descendents of Adam and Eve who served the Lord and those who served Satan. In spite of human treachery and unfaithfulness, even on the part of God’s own people, the promise was kept alive until the Offspring of the woman came to crush the Serpent’s head.

OUR APPROACH

1. The purpose of our study of Scripture is to save sinners. To us God’s Word is the storehouse of his grace (John 5:39), a message to be proclaimed to all people.

2. For us the thirty-nine canonical books of the Old Testament provide the subject matter for our study. 

3. Our approach is governed by the fact that we are Christians. The Spirit of God testifies that we are God’s children by faith in Christ Jesus, and that God’s Word is truth. We accept every statement of Scripture as God’s inerrant Word.

4. This approach distinguishes us from many modern students of Scripture, who accuse us of being “prejudiced” and “unscientific.” In fact, however, there is no such thing as an unbiased approach to Scripture.  Everyone is by nature hostile to God’s revealed truth.  Human reason regards it as foolishness and a stumbling block. Our hearts are persuaded by the Holy Spirit that Scripture is divine truth. We are “biased,” since God himself has impressed this “prejudice” upon us. We are dominated by faith (cf. 1 Corinthians, Chapters 1 and 2).  

5. This approach does not deprive our study of its careful “scientific” character. On the contrary, our concern for a correct understanding of the original languages, their grammatical usage, their structure, the intended sense of the writer, his background, the textual correctness of the manuscripts, etc., is more intense than that of the critic, whose interest in the text is primarily academic.  We do, however, reject the negative criticism of modern scholars, which is based on anti-supernaturalistic presuppositions against the miraculous intervention of God into the affairs of men and the reality of prophecy and on an a priori rejection of biblical inerrancy. 

6. Our approach is always governed by the practical thought: “How does this passage of Scripture give me a better insight into God’s saving purposes? … How can I make use of this in declaring that purpose to others?” We study to assure ourselves and to convey this assurance to others! Our isagogical study, therefore, will also call attention to homiletical and pastoral values in the books treated in this course. 

A BRIEF HISTORY OF ISAGOGICS

1. The Old Testament church recognized the inspired books as canonical and used them as Scripture from the time when they were given.

2. The post-apostolic church received the Old Testament upon the authority of Christ (Jn 10:35; Mt 5:18; Lk 24:44) and the apostles (2 Tm 3:15; 2 Pe 1:21; He 1:1‑2).

3. The early Church Fathers (Clement of Rome, ca. 101; Ignatius, ca. 112; Polycarp, ca. 150) were not concerned with questions of scientific criticism as such, being primarily occupied with the exposition of the contents of Scripture and the formulation of doctrine. Apologists such as Justin Martyr responded to the attacks on Scripture by unbelieving critics like Celsus.

4. The church of the second and third centuries concerned itself with questions relating to canonicity (division between homologoumena and antilegomena). The canon received external recognition in 393 at Hippo and in 397 at Carthage, but the books had been recognized as canonical from the beginning.

5. Commentaries on Old Testament books were written throughout the patristic and medieval periods, but tradition began to replace Scripture as a basis for teaching.

6. The Christian Renaissance together with Humanism (Erasmus) brought about a revival of interest in advanced scholarship based on the biblical languages. Nicholas of Lyra (1340) and his learned forerunner Roger Bacon (1294) are worthy of mention as students who concerned themselves more extensively with the content, languages, and authority of Scriptures.

7. True and thorough scriptural study, however, is a product of the Reformation, which asserted the authority of Scripture against the traditional authority of the papal church.  However, it was two Roman Catholics, (Paginus, 1536; Sixtus of Sienna, 1599) who were the first to write strictly isagogical works. Although Luther’s works contained much isagogical material, he did not write a separate isagogical treatise.

8. Michael Walther (1662) with his Officina Biblica and Abraham Calov with his Criticus Sacer Biblicus were the first Lutheran theologians to write biblical introductions in the modern sense.  They were followed by the Reformed authors August Pfeiffer (1680) and Johann Heidegger (1681).

9. Modern negative criticism had its beginnings with the English deist Thomas Hobbes (1651), the Jewish agnostic Benedict Spinoza (1670), and the Catholic philosopher Richard Simon (1680). Simon was attacked by the Arminian Joh. Clericus (1736) and particularly by the Lutheran Johann Gottlob Carpzov (1725), whose Introduction into the Canonical Books of the Old Testament is regarded as a classic in the development of isagogics.

10. The era of Rationalism in the 18th Century produced isagogical studies which were dominated by skepticism (J.D. Michaelis, 1791; J.S. Semmler, 1791; J.G. Eichhorn, 1827; G.L. Bauer, 1806; J.S. Vater).

11. These men were forerunners of the 19th Century negative critics, who were also greatly influenced by the “Enlightenment” philosophy of Immanuel Kant.  The Old Testament introductions of this period treated the Bible like any other human book.  Names such as Wilhelm Martin Leberecht DeWette (1849), Heinrich Ewald (1875) and F.C. Brunner (1860) are characteristic of the skeptical approach of this era.  Their efforts were opposed by more conservative theologians such as E.W.  Hengstenberg (1867), H.Ch. Haevernick (1845), C.F. Keil (1888), Franz Delitzsch (1890).  With Karl H. Graf and William Vatke a so-called modern school of thought came into prominence, popularized by Julius Wellhausen (1878) and Abraham Kuenen, often referred to as the “Graf-Kuenen-Wellhausen School.” This school of thought denied every kind of miracle and supernatural revelation and posited an evolutionary development in the religious life of Israel without any kind of divine intervention. It obviously was influenced by the philosophical position of Hegel. Samuel Driver (1891), Samuel Davidson, Edward Riehm (1889), and F.E. Koenig (1891) served in a mediating position against Wellhausianism, and positive opponents were Adolph and Theodore Zahn, William Henry Green (Princeton), and Edward Rupprecht.

12. 20th Century exponents of negative criticism with its newer twists and theories, include Herman Gunkel (“Source-criticism,” Sitz im Leben), Otto Eissfeldt (Gattungen), W. Oesterley, T.H. Robinson, H.H. Rowley and R.H. Pfeiffer.  Conservative critics of the critics include Edward J. Young (An Introduction to the Old Testament), Gleason L. Archer, Jr. (A Survey of Old Testament Introduction), and Merrill Unger (An Introductory Guide to the OT). 

13. The recent trend in negative criticism has been disintegration into competing schools, which are united only in their rejection of inspiration and inerrancy.

The subject of negative criticism will be taken up in greater detail as we consider the historical-critical approach to the Pentateuch, which follows our study of Deuteronomy.

CHAPTER ONE – QUESTIONS FOR REVIEW 

1. Where does isagogics fit into the overall scope of theological study? 

2. Explain the difference between isagogics and exegesis.

3. Why is our approach to the study of isagogics almost unique among present-day biblical scholars and seminaries?

4. How would you answer those who accuse us of being “unscientific” or “uncritical” in our study of Scripture?

FOR ADDED DISCUSSION

1. The Old Lutheran dogmaticians declared axiomatically: “Theologia est habitus practicus.”   What did they mean by this statement?

2. How can a theologian make use of isagogics in his practical work of preaching, teaching, and counseling?

3. Discuss the basic differences between the “historical‑grammatical” and   the “historical‑critical” approaches to the study of Scripture.

4. In what way do some Bible students try to take a mediating position between these two basic approaches?

FOR ADDED READING

Read the introduction of one of the Old Testament introductions recommended below.

OT ISAGOGICS BIBLIOGRAPHY

Old Testament Introductions

The Word Becoming Flesh, Horace D. Hummel.  Concordia, 1979.  Lutheran.

A Survey of Old Testament Introduction, G.L. Archer Jr. Moody, 1949, New edition, Moody, 1994. A best buy.

Introduction to the Old Testament, R.K. Harrison.  Eerdmans, 1969.  Very comprehensive, dated.

Introduction to the Old Testament, E.J. Young. Eerdmans, 1949. Conservative, dated.

A Survey of the Old Testament, Andrew Hill & John Walton. Zondervan, 1991. Brief, relatively up-to-
date.

An Introduction to the Old Testament, Raymond Dillard and Tremper Longman III.  Zondervan, 1994. 
Moderate Evangelical.

Can the Bible Be Trusted?, Uuras Saarnivaara. Osterhus, 1983.  Opposes critical views.

The Expositor’s Bible Commentary, Vol. I,  F. Gaebelein. Zondervan, 1976-1992.  Evangelical.

Introductory Guide to the Old Testament, Merrill F. Unger.  Zondervan, 1951.

Kingdom of Priests, Eugene Merrill. Baker, 1987.  On the history of the divided kingdom.

Introduction to the Historical Books of the Old Testament, David Howard Jr.  Moody 1993. Evangelical.

Book of Books, John Schaller, Northwestern Publishing House, 1924 original, 2002 reprint.  Quite basic.

Commentaries

A regularly up-dated list of recommended Old Testament commentaries is maintained by John Brug in the essay file of the Wisconsin Lutheran Seminary library.  Here we will simply list a few of the most important series.

The People’s Bible, Northwestern Publishing House’s complete commentary for lay people.

*Concordia Study Bible, serves as the best one-volume Bible commentary.

The Concordia Commentary, an in-progress Lutheran commentary.  Very detailed and consistently good 
so far.

Commentary on the Old Testament (10 Vol.), Keil-Delitzsch. Lutheran, but dated, hard to read. Free on-line.

Tyndale Old Testament Commentaries, Evangelical, but brief.

New International Commentary on the Old Testament (NICOT), Evangelical, mildly critical.

The Expositor’s Bible Commentary, Evangelical, brief, mildly millennial.

New American Commentary, conservative Baptist.

Bible History of the Old Testament (4 Vol.), A. Edersheim, a Lutheran classic.

Bible History Commentary, Werner H. Franzmann, Lutheran, primarily for teachers.

For recommendations on individual books consult the online list.

Archaeology

The Old Testament and the Archeologist, H.D. Lance. Fortress, 1981. Best simple overview of the 
problem of methodology and relating to the Bible.

Doing Archaeology in the Land of the Bible: a Basic Guide, John D. Currid.  Baker, 1999. Quite 
elementary.

Biblical Archaeology, John Sailhamer. Zondervan, 1998.  Very brief, no pictures.  Evangelical.

Archaeology and the Old Testament, Alfred J. Hoerth. Baker, 1998. Summary of finds. Evangelical. 

Benchmarks in Time and Culture, G.L. Mattingly et al. (eds.). Scholars Press, 1988. On method.

The Future of Biblical Archaeology, James Hoffmeier and Alan Millard, Eerdmans, 2004.  Evangelical.

Archaeology and Bible History, Joseph P. Free, revised and expanded by Howard F. Vos.  Zondervan, 
1992.  Results by era.     Evangelical.  

Archaeology of the Land of the Bible, 10,000-586  B.C.E., Amihai Mazar. Doubleday, 1990.  More heavy 
duty.  Somewhat critical.  

The Archaeology of Ancient Israel, Amnon  Ben-Tor, editor.   Yale University Press, 1992.  Somewhat 
critical.

The Oxford Encyclopedia of Archaeology in the Near East, American Schools of Oriental Research, Eric 
M. Meyers, editor.  1997.  Critical

The New Encyclopedia of Archaeological Excavations in the Holy Land.  Ephraim Stern, editor; Israel 
Exploration Society,  V.1-4, 1993.  V. 5, 2008.    Best summary of sites. 

The New International Dictionary of Biblical Archaeology,   Blaiklock & Harrison, eds. Regency, 1983.

Anchor Bible Dictionary (6 vol.). Relatively up-to-date and comprehensive, but critical. Doubleday, 1992.

Civilizations of the Ancient Near East (4 vol.), J. Sasson. Scribner, 1995.  Much background material.

The Archaeology of the Land of Israel, Y. Aharoni.  Westminster Press, 1982.  Critical.

Peoples of the Old Testament World, Alfred J. Hoerth, Gerald L. Mattingly & Edwin M. Yamauchi, 
editors.   Baker Books, 1994.  Summaries on specific peoples.  

The World of the Old Testament, A.S. van der Woude. Eerdmans, 1989. Evangelical.

Cities Of The Biblical World: Jericho, J. Bartellt. Eerdmans, 1982. Evangelical.

The Archeology of Jerusalem, Harold Mare. Baker, 1987.  Evangelical.

Jerusalem: An Archaeological Biography, Hershel Shanks. Biblical Archaeological Society, 1995. 

Texts

Ancient Near Eastern Texts (ANET), 3rd Edition, J.B. Pritchard, Princeton, 1969. Comprehensive 
collection of texts.

Documents From Old Testament Times, D. Winton Thomas. Harper Torchbooks, 1958. Brief collection.

The Context of Scripture, v. 1. Canonical Compositions from the Biblical World;   v. 2. Monumental Inscriptions from the Biblical World; v. 3. Archival Documents from the Biblical World. William Hallo, Brill, 1996-. Replaces ANET as the standard collection.

Ancient Israelite Literature in its Cultural Context, John Walton.  Regency, 1989.

Guide Books

The Holy Land: An Archeological Guide, Jerome Murphy-O’Conner. Oxford, 1980/ 1998

Geography

The Geography of the Bible, Denis Baly.  Harper Row, 1974.   Basic Biblical Geography is a short 
version.

The Land of Milk and Honey, John A. Beck. Concordia, 2006.  Basic coverage.

The MacMillan Bible Atlas, Aharoni, Y.  MacMillan, 1968. Most detailed historical maps.  Critical.

Moody Bible Atlas, B. Beitzel.  Moody Press, 1985.  Best all-round atlas.

Zondervan NIV Atlas of the Bible, Carl Rasmussen. Zondervan, 1989.  A good choice.

Student Map Manual.  Most detailed geographic maps. Zondervan, 1979.

The Holy Land Satellite Atlas: Student Map Manual Illustrated Supplement, Volume 1, Richard Cleave, 
Nicosia, Cyprus: Rohr, 1994,

The Land of the Bible, Y. Aharoni and A. Rainey. Westminster, 1979. Historical geography.

The Sacred Bridge: Carta's Atlas of the Biblical World, Anson Rainey, Carta, 2006. A major updating of this historical geography.  Critical.

Chronology

Chronological Charts of the OT, John H. Walton, Zondervan, 1979.

Mysterious Numbers of the Hebrew Kings, E.R. Thiele. Eerdmans, 1951.

Handbook of Biblical Chronology, Jack Finegan.  Hendrickson, 1998.

Old Testament Interpretation

Relatively conservative

On the Reliability of the Old Testament, K. A. Kitchen, Eerdmans, 2003.  Rousing defense of the historicity of the Old Testament.

The Old Testament, Its Claims and Its Critics, Oswald Allis. Presbyterian and Reformed, 1972.

From Paradise to the Promised Land, T.D. Alexander. Baker Books, 1998.

Form Criticism Reexamined, W.A. Maier. Concordia, 1973.

The End of the Historical Critical Method, Gerhard Maier.  Concordia, 1977

The Documentary Hypothesis, U. Cassuto. Hebrew University, c1961. Jewish defense of Pentateuch.

How Dependable Is the Bible?, R.F. Surburg. Lippincott, 1972.  Lutheran.

A Scientific Investigation of the Old Testament, Robert Dick Wilson. The Sunday School Times Co., c 
1926.  A classic defense.

The Higher Criticism of the Pentateuch, Wm. Henry Green. Baker Book House, 1978 reprint of 1895.

Classical Evangelical Essays in Old Testament Interpretation, W.C. Kaiser, Jr., ed. Baker, 1972.

New Perspectives on the Old Testament, J.B. Payne, ed., Word Books, 1970.

Moderate to liberal

Israelite & Judean History, J.H. Hayes & J.M. Miller.  Westminster, 1977.  Good overview of the liberal 
critical approach.

The Hebrew Bible and Its Modern Interpreters, D.A. Knight & G.M. Tucker (editors).  Fortress, 1985.  
Useful overview of the liberal approach.

Early Israel in Recent History Writing, J. Bright. A.R.Allenson, 1956.

Essays on Old Testament History and Religion, A. Alt. Doubleday, 1967.

The Problem of the Hexateuch and Other Essays, G. von Rad. Oliver & Boyd, 1966.

The Growth of the Biblical Tradition: The Form Critical Method,  K. Koch. Scribner, 1969.

The Legends of Genesis, the Biblical Saga and History, H. Gunkel. Schocken Books, 1964 reprint.

The History of Israel, M. Noth. A. & C. Black, 1958.

The Laws in the Pentateuch and Other Essays, M. Noth. Oliver & Boyd, 1966.  

The Old Testament In Modern Research, H.F. Hahn. Fortress, 1966.

The Old Testament: An Introduction, Rolf Rendtorff. Fortress, 1986.  Recent trends.

Canon

The Old Testament Canon of the New Testament Church, Roger Beckwith, Eerdmans, 1985.

The Oracles of God, Andrew Steinmann, Concordia, 1999.

Examination of the Council of Trent I, Martin Chemnitz, Concordia, 1971, p 168-195

Old Testament Textual Criticism

Textual Criticism of the Hebrew Bible, Emanuel Tov. Fortress, 1992, 2nd edition 2002.  The most highly 
regarded textbook on the subject. Critical.

Old Testament Textual Criticism: A Practical Introduction, Ellis R. Brotzman.  Baker, 1994.  A good, 
simple textbook, less comprehensive than Tov.

The Text of the Old Testament, Ernst Würthwein, B. Blackwell, Oxford 1957, Eerdmans, 1995.  Useful 
on manuscripts and versions and for plates.

Understanding BHS, A Manual For Users, Reinhard Wonneberger, Biblical Institute Press, Rome, 1984.

A Simplified Guide To BHS, William Scott, Bibal Press, 1987.
Bibliographies and Aids

“Commentaries for the Pastor’s Study: Old Testament,” WLQ, Summer 2001, p 196-209. Maintained on the WLS web site.

Old Testament Commentary Survey, 4th Edition, Tremper Longman III. Baker, 2007.  2nd edition, 1995.

Multipurpose Tools for Bible Study, F.W. Danker.  Fortress, 1993.

CHAPTER TWO

THE PENTATEUCH (תּוֹרָה)
THE TRIRIPARTITE DIVISION OF THE OLD TESTAMENT

The Hebrew Bible is divided into three parts:


1.  The Torah תּוֹרָה) ; Pentateuch)


2.  The Prophets – 



a.  Former Prophets (נְבִיאִים רִאשׁוֹנִים):  Joshua, Judges,1 and 2 Samuel, 1 and 2 Kings



b.  Latter Prophets (נְבִיאִים אַחֲרוֹנִים):  Isaiah, Jeremiah, Ezekiel, 12 minor prophets.


3. The Writings – (כְּתוּבִים) also called Hagiographa 



a.  Poetry and Wisdom: Psalms, Job, Proverbs,



b.  Rolls or Scrolls (מְגִילּוֹת): Ruth, Song of Solomon, Ecclesiastes, Lamentations, 


     Esther



c.  Historical: Daniel, Ezra, Nehemiah, 1 and 2 Chronicles.

Note:  Various codexes of the Old Testament have the books of the Kethubim in various orders.

Note:  A common Jewish name for the Hebrew Bible, Tanakh, is an acronym based on the initials of the three divisions: Torah, Neviim, Kethubim.

The Septuagint also has a tripartite division of the Old Testament books, but arranges them in a somewhat different order.  Its divisions are those we are familiar with from our English Bibles: Pentateuch, historical, and poetical.  The order of books closely resembles our English versions.

The Torah (Pentateuch)

The five books or the five-fold book of Moses is commonly called the Torah, commonly translated as Law, though this is somewhat misleading.  

The name תּוֹרָה is derived from the Hebrew verb יָרָה, “shoot, give direction.” The Hiphil-based noun form  תּוֹרָה  denotes “instruction.”

a. The word תּוֹרָה means “instruction, doctrine, law, or God’s word” (Jos 1:7; Ne 8:2; in the NT:  Lk 10:26; Jn 1:45).  It can refer to the Pentateuch or to God’s Word as a whole.

b. A more complete name for the Pentateuch is “book of the law” (Dt 28:61), and its author is both divine (“book of the law of God” ‑ 2 Chr 17:9; Jos  24:26; Ne 8:8) and human (“book of Moses” – 2 Chr 35:12; Ezr 6:18; Ne 8:1 or “law of Moses” – 1 Kgs 2:3; 2 Chr 23:18; Ezr 3:2).

c. Similarly the NT refers to the “law of Moses” (Lk 24:44), or “book of Moses” (Mk 12:26).

The above references clearly show that the designation “Torah” refers to the entire Pentateuch, and not merely to a “code of laws” as the term is often understood (see also Acts 15:21 and Ga 4:21). They also point to the divine character of the Torah, as well as to its human authorship under God’s direction. (Torah or Law may also refer to the whole Old Testament, see Jn 10:34‑35.)

The name Penteteuch is derived from two Greek words: πέντε, meaning “five,” and τεῦχος which roughly means “case,” a reference to the cases or pigeon-holes containing the five scrolls of the Torah.  The word Pentateuch is an adjective understanding the noun βίβλος following it.  The word could be translated “five-volumed.”

The division of the Torah into five books is very ancient. The five books were at first named by their opening words: 

· Genesis 
--  
בְּרֵאשִׁית

Bereshit:  In the beginning 
· Exodus 

--  
 (וְאֵלֶּה) שְׁמוֹת
Shemot:  Names 

· Leviticus
--  
וַיִקְרָא

Vayyiqra: And he called 

· Numbers 
--        וַיְּדַבֵּר 

Vayyidabar:  And he said (Also called בְּמִדְבָּר : 





[third word] In the wilderness) 

· Deuteronomy 
--
 (אֵלֶּה) הַדְּבָרִים  
Hadevarim:  The Words or Sayings 

The idea of a Hexateuch (adding Joshua to form six books), as advocated first by Bleek and Ewald and as accepted by many later Old Testament critics, has no basis in fact and reveals a gross misunderstanding of history as the Torah presents it.  

AUTHORSHIP OF THE PENTATEUCH

The author of the Pentateuch is Moses. This does not mean that Moses wrote it all with his own hand, nor that he arrived at all his material exclusively by direct revelation. The portions referring to his death may very well have been added to his writings by other men of God.

Moses quite possibly made use of available written records from the patriarchs or Joseph, or even from earlier times. He may have drawn on the services of scribes as other writers of biblical books did. Nevertheless, Moses is rightly called the true author of the Pentateuch in the full sense of the word, even as is stated by our Lord Jesus Christ. We base this conclusion upon evidence found in the Bible itself:

1. In the first place, the Pentateuch itself testifies to Mosaic authorship (Ex 17:14; 24:4; 34:27; Nu 33:1‑2; Dt 31:9).

2. Moreover, other Old Testament books refer to his authorship (Jos 1:7; 8:31‑32; 1 Kgs 2:3; 2 Kgs 14:6; 21:8; Ezr 3:2; 6:18; 7:6; Ne 13:1; Dn 9:11‑13; Mal 4:4).

3. The NT witness is the same (Mt 19:8; Mk 12:26; Lk 24:44; Jn 5:46‑47; 7:19; Ac 3:22).

4. There is other internal evidence of Mosaic authorship:

a. Eyewitness details in the account of the Exodus (Ex 15:27; Nu 11:7‑8).

b. A thorough acquaintance with Egypt (Egyptian names, gods, expressions, customs) (cf. Archer, p. 118‑121).

c. Archaisms in language characteristic of an early period of writing.

d. The unity of arrangement according to a magnificent plan, which underlies the entire Pentateuch and which is evidence for single authorship (see “Content of the Pentateuch”).

According to our isagogical method we shall proceed first to review the content of the entire Pentateuch together with a study of each book before giving consideration to the negative criticism of the Pentateuch.  Such a procedure accentuates the positive, which is so sadly lacking in most biblical study today. It also gives us a better idea of what is actually being attacked before the attack itself is made.

CONTENT OF THE PENTATEUCH

The Pentateuch is intended to be neither a history of the ancient world, nor simply a national history of Israel. It is rather a history of salvation, tracing this history from the beginning of this earth and presenting the founding of the theocratic community of the chosen people of God. It is thus a history of the kingdom of God.  By “kingdom of God” we understand God’s activity in his plan of salvation, or God’s rule in the interests of his church.

“The entire five-part work in plan and execution forms one complete and carefully constructed whole, commencing with the creation and reaching to the death of Moses, the mediator of the Old Covenant. The world which God created is the scene of a history which embraces both God and man, the site for the kingdom of God in its earthly and temporal form. All that the first book (Genesis) contains with reference to the early human race, from Adam to the patriarchs of Israel, stands in a more or less immediate relation to the kingdom of God in Israel, of which the other books describe the actual establishment. The second book (Exodus) depicts the inauguration of this kingdom at Sinai. The third book (Leviticus) describes the ritual of the kingdom of God, and the fourth book (Numbers) its political organization by facts and legal precepts.  The fifth book (Deuteronomy) recapitulates in a hortatory strain, embracing both history and legislation, and impresses it upon the hearts of the people, for the purpose of arousing true fidelity to the covenant, and securing its lasting duration. The economy of the Old Covenant having thus been established, the revelation of the law closes with the death of its mediator” (adapted from Keil‑Delitzsch Commentary, Vol. 1, p. 16).

In the next paragraph this commentary adds: “This five‑fold division was not made by some later editor, but is founded in the entire plan of the law, and is therefore to be regarded as original.” The more we learn to appreciate the construction of the Pentateuch as God’s carefully planned revelation for the salvation of mankind, the less appealing the theories of the historical critics will become.

God intended the Pentateuch to be “salvation history,” not a world or a national history. The first eleven chapters of Genesis cover epochal events only in the broadest outlines. This is followed by details concerning the patriarchs which have little relevance for a national or world history, but which are important for the unfolding of God’s plan of salvation. Exodus 1 skips over 400 years. Virtually nothing is said about the 38 years of wandering in the wilderness. This is God’s way of telling history, salvation history, proclaiming the establishment of his Kingdom!

The theme of the Pentateuch is found in Exodus 19:6: “You will be for me a kingdom of priests, and a holy nation” (cf. 1 Pe 2:9f).

CHAPTER TWO (THE PENTATEUCH) – QUESTIONS FOR REVIEW 

1. What is the basic meaning of the word “Torah”? What do the Scriptures mean when they refer to the “law” or the “law of God”?

2. What do the Scriptures mean when they refer to the “book of Moses” or the “law of Moses”? Cite a passage from both Old and New Testaments in support of this.

3. Cite a passage which testifies to the Mosaic authorship of the Pentateuch 

a. from the Pentateuch itself;

b. from another Old Testament book;

c. from the witness of Christ;

d. from the testimony of an apostle.

4. What internal evidence also bears witness to Mosaic authorship?

5. Why do we make such a point of stressing Mosaic authorship when it seems so self-evident from the Bible itself?

6. Explain what we mean when we say: “The Pentateuch gives us the early historical development of the Kingdom of God.”

7. Show how each of the books of the Pentateuch relates to the development of this history.

8. Give the theme of the Pentateuch as stated in one of its own passages.

FOR ADDED DISCUSSION

1. Give the etymological background of the following words, and show how this helps us understand their meaning:

   
a.  Pentateuch


b.  Torah

2. We say that the Pentateuch relates the early “history of the kingdom of God.”  Show how the following passages shed light on what the Bible means when it refers to the “kingdom of God”:  Mk 1:14‑15, Lk 17:20‑21, Jn 18:36‑37.  Also: the Second Petition of the Lord’s Prayer

3. Relate Exodus 19:6 (the theme of the Pentateuch) to 1 Peter 2:9.

What purpose was Israel to serve as a nation of kings and priests in Old Testament times?

How does this apply also to us as New Testament Christians according to 1 Pe 2:9?

FOR ADDED READING

Gleason Archer Jr., A Survey of Old Testament Introduction, p. 117-126.

John Schaller, Das Reich Gottes, WLQ, Vol. 15, p. 81-110 and 153-174. 

CHAPTER THREE

GENESIS (בְּרֵאשִׁית)
Genesis presents, in two unequal parts:

The Primordial History of the Kingdom of God


I.  In the original world through the Flood (Ch 1-11).


II.  In the story of the patriarchs of Israel (Ch 12-50).

Theme from Lawrenz and Jeske, A Commentary on Genesis 1-11 (COG): The Beginning History of God’s Saving History.  The two themes sound different, but say the same thing.  God’s Kingdom is not a place as much as it is an activity, God the King’s saving activity.  See “Content of the Pentateuch” in the previous chapter.)

“Primordial” means “first in time,” “existing from the beginning.”  Genesis is truly a book of origins, presenting the origin of the universe as well as the origin of sin and grace. It “narrates the history of the human race as the history of God’s plan of salvation for sinful mankind” (Keil‑Delitzsch Commentary).

So far as the plan of Genesis is concerned, the contents are divided into ten groups, called toledoth            (תּוֹלֵדוֹת). The RSV translates the word toledoth as “generation.” That translation is literal, but misses the sense of the word as used here.  The NIV translation “account” gives better meaning. It is also clear that these ten toledoth are headings of the sections following them, rather than subscriptions. As Leupold points out in his commentary (p. 110), the word is frequently used in Scripture as the heading of a report which is to follow. It does not tell how things came into being; rather what happened after such persons or things had appeared on the scene. Thus each Toledoth is an account of a certain development which took place while God was active in behalf of the salvation of mankind.  The word could well be translated “subsequent history.”

These are the 10 Toledoth:


1. Heaven and earth ‑ 2:4 to 4:26       6.  Terah ‑ 11:27 to 25:11


2. Adam ‑ 5:1 to 6:8                           7.  Ishmael ‑ 25:12‑18


3. Noah ‑ 6:9 to 9:29                          8.  Isaac ‑ 25:19 to 35:29


4. Sons of Noah ‑ 10:1 to 11:9           9.  Esau ‑ 36:1‑43


5. Shem ‑ 11:10‑26                            10. Jacob ‑ 37:2 to 50:26

The first five Toledoth anticipate the selection of one nation to be the recipient of divine revelation.

The second five Toledoth present the leading families of the patriarchal era.  The families which branch off of the main line are first dispensed with; then the main line is described in more detail. Thus Cain precedes Seth; Japheth and Ham precede Shem; Ishmael comes before Isaac and Esau before Jacob.

“In this regularity of composition, according to a settled plan, the book of Genesis may clearly be seen to be the careful production of one single author, who looked at the historical development of the human race in the light of divine revelation, and thus exhibited it as a complete and well arranged introduction to the history of the Old Testament kingdom of God” (Keil‑Delitzsch Commentary, p. 37).

“Such systematic treatment hardly accords with a theory of heterogeneous and awkwardly combined sources posited by the Wellhausen theory” (Archer ‑ Survey of Old Testament Introduction, p. 195).

At Wisconsin Lutheran Seminary, Genesis 1:1 to 25:11 is studied in the Junior year as an exegetical course based on the Hebrew text. This section includes the first six toledoth. The isagogical study of the final four toledoth beginning at Genesis 25:12 is also part of the Junior course. A summary of the ten Toledoth is presented here for purposes of a brief review.

EACH TOLEDOTH IS AN ACCOUNT OF A DEVELOPMENT WHICH TOOK PLACE WHILE GOD WAS ACTIVE IN BEHALF OF THE SALVATION OF MANKIND!

1. HEAVEN AND EARTH (2:4) - Here we are told of the extraordinary development which heaven and earth experienced when man, the very crown of God’s creation, was drawn into sin.  Thereby man not only brought death and damnation upon himself, but gave occasion also for the entire animate and inanimate creature-world to be placed under the bondage of corruption. God, however, in his free and faithful grace, responded to this dire development with his kingdom-activity in behalf of man’s salvation.  This toledoth starts out with valuable background information for this cataclysmic development. We are given a detailed picture of the Creator’s intimate relation to man. It lets us see how God revealed himself as the LORD who lavished his love upon his foremost creature in every way.  He formed man carefully, gave him a wonderful home to meet all his needs. In the Tree of Knowledge God provided man with a simple yet effective opportunity to express his thankful devotion and obedience. God instituted marriage for man’s happiness and welfare. Man himself appears as a holy and sinless creature who clearly bears the divine image in a bond of perfect trust toward God.

2. ADAM (5:1) - This sets forth the progenitors of the Savior from Adam through Seth until Noah.  The individuals listed here are clearly incorporated in the New Testament genealogy of Christ in Luke’s Gospel as the Savior’s progenitors. At the same time we are told that even the descendants of Seth, through whom God established the public proclamation of his name, gradually despised their heritage and defected. They joined the descendants of Cain who were estranged from God, given to a life of self‑glorification, arrogant pride, violence, and worldliness.

3. NOAH (6:9) ‑ This descendent of Seth had by God’s grace remained believing and devout. God preserved the eight souls of Noah’s family in an ark while carrying out a judgment of universal destruction through the waters of the great flood. All of this is a part of God’s saving activity in behalf of mankind, assuring the ultimate fulfillment of the Protevangelium.  All of God’s judgments, while indeed a manifestation of his holy wrath upon sin and obdurate unbelief, nevertheless stand in the service of his saving grace for the deliverance of believers.

4. SONS OF NOAH (10:1) ‑ This shows us how the human race, as it developed anew, again to a great extent pushed God’s gospel promise aside and sought  self-glorification rather than clinging to God’s promise of salvation. 

5. SHEM (11:10) - This lists the descendants of Shem from Arphaxad down to Terah and his three sons, Abram, Nahor, and Haran.  This Toledoth therefore serves as a bridge to lead over to the account of God’s kingdom activity among the patriarchs.

6. TERAH (11:27) - In the interest of his plan of salvation God chose Abram and trained him to trust wholly in the great complex of promises given to him. These promises all found their purpose and meaning in the final assurance that through Abram all the families of the earth should be blessed.

7. ISHMAEL (25:12) - As he does elsewhere in Genesis, Moses deals with the non-Messianic part of the family first.  Ishmael’s descendants are described under the twelve chieftains that God promised Abraham Ishmael would have (Gn. 17:20).  

8. ISAAC (25:19) - The Messianic line continues with the birth of Jacob.  After trying to secure the blessing for himself and being forced to flee to his uncle Laban in Mesopotamia, God gives him the blessing at Bethel.  In Mesopotamia Jacob marries Laban’s two daughters, and eleven of his twelve sons are born of his two wives and their two maid-servants.  Jacob returns home having learned to trust in the Lord for his blessings.  Chapter 34 dealing with the rape of Dinah and the revenge of Simeon and Levi on the Shechemites shows the danger to Israel’s national identity of living among the Canaanites.  “We’ll settle among you and become one people with you” (Gn. 34:16).

9. ESAU (36:1) - Again Moses dismisses the non-Messianic part of the patriarchal family before continuing with the line of the Savior.

10. JACOB (37:2) - The final chapters of Genesis relate the story of Joseph, Jacob’s eleventh and favorite son, the first son of his favorite wife Rachel.  The Lord protects and sustains Joseph through trying situations so that he might use him later in Egypt to preserve the patriarchal family and the line of the Savior in desperate times.  Chapter 38, relating the sordid account of Judah and Tamar, is inserted into the story to show the danger that living among the Canaanites posed for Israel’s faith in and obedience to the Lord.  In chapter 48 Joseph receives the double portion of the firstborn by having his sons, Ephraim and Manasseh, elevated to the level of his brothers.  In chapter 49 Judah, Jacob’s fourth son by his wife Leah, receives the promise of the Messiah.  With the death of Joseph recorded in chapter 50 the Lord is ready to allow Pharaoh to oppress his people so that they might be ready and willing when he is prepared to lead them out of Egypt.

CHAPTER THREE – (GENESIS) QUESTIONS FOR REVIEW 

1. Give the basic outline for Genesis.

2. Why is “Genesis” a fitting title for this book?

3. In what respect do both the content as well as the narrative style of Genesis serve examples of “salvation history”?

4. Give the meaning of the word “Toledoth.”

What significance is found in the number of Toledoth?

What is noteworthy about the twofold division of the Toledoth?

Is there anything significant about the sequence in which they follow?

5. What does this entire construction of the book of Genesis again demonstrate?

6. Review the contents of Genesis by showing the way in which each of the Toledoth bring out the history of God’s plan of salvation for mankind.

FOR ADDED DISCUSSION

1. Below are some of the ways of translating “Toledoth.”  Which do you prefer?


a.  NIV ‑ “This is the account”


b.  KJV ‑ “These are the generations”


c.  RSV ‑ “These are the generations”


d.  NEB ‑ “This is the story”


e.  TEV ‑ “This is how …” … “This is the list of descendants” … “This is the story”

2. Some commentators (Harrison, Morris, Wiseman) argue that the verse containing “Toledoth” is a “terminal phrase,” a sort of “colophon,” which belonged to the verses preceding it rather than an initial phrase (see Harrison, Introduction to the Old Testament, p. 543‑547).  What is your opinion of this argument?

3. The first five Toledoth take us from the creation of this world up to the time of Abram (Gn 11:26). The next five Toledoth cover the period from Abram up to the burial of Jacob and the death of Joseph.

What is the approximate difference in the time span of each grouping?  Do you see any missiological impact in this fact?

FOR ADDED READING

John Jeske, “The Chronology of the Old Testament,” WLQ, Vol. 77, No. 3, July, 1980. 

John F. Brug, “The Astronomical Dating of Ancient History before 700,”  Wisconsin Lutheran Seminary online essay file, 1988. 
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